
The foundation for the future politics of social trans-
formation and rupture lies in the very processes of 
subjectivization and singularization in opposition to the 
dominant modes; these processes should allow for the 
permanent reinvention of the word and of ways of being.

— Virginia Villaplana 
Zonas de intensidades [Zones of intensities]

First, I see it as essential to begin this essay by analyzing 
a number of elements of the regional, geopolitical, and 
social context within which Tijuana is circumscribed. Ac-
cording to Wikipedia:

Tijuana is a Mexican city, belonging to the state of Baja 
California. It is the most populous city in the state and is 
located 105 miles to the west of the state capital, Mexi-
cali, and approximately 30 minutes north of Ensenada. 
The city is the seat of the municipality of the same name 
and is known by other nicknames, including “the corner 
of Mexico” or “the door to Mexico.” Its slogan is “Aquí 
empieza la patria” [The homeland begins here]. It is the 
westernmost city in Latin America; Tijuana is located in 
Mexico’s sixth-largest metropolitan zone, but, combined 
with Rosario, Tecate, and San Diego (California), it com-
prises the largest “transnational” metropolitan zone in 
Mexico, with more than 5 million inhabitants.1

I’ve attemped to show the geopolitical coordinates of the 
city because it is regularly referenced in a decontextual-
ized way, following a style of postmodern overrepresen-
tation that glorifies the reinterpretive dystopias of the 
economy and subjectivity as: “new and radically open 
horizons: the insurrections of the peripheral areas show us 
that the inhabitants of these areas are the living material, 
the flesh of the masses of which the globalized world is 
made.”2 This creates a tautology in the representations of 
this border in international academic works.

Nevertheless, most of these interpretations ignore or 
disregard the regional context of Tijuana. The city is part 
of the state of Baja California and has been governed for 
more than twenty years by the Partido Acción Nacional 
(PAN; National Action Party), with its clear conservative 
and reactionary inclinations; for example, in 2008, the 
PAN amended the constitution to make abortion ille-
gal in Baja California (in the seventh article of the first 
paragraph). During September 2011, the PAN successfully 
convinced the Mexican Supreme Court to back said reform, 
which criminalized the right of women to make decisions 

about their own bodies, penalizing any kind of abortion 
from the point of conception on, regardless of whether 
or not the pregnancy was caused by rape. It’s ridiculous 
and unacceptable to call abortion the murder of a fetus, 
since the fetus is actually cell tissue which may or may not 
continue growing; this discourse is silent when it comes 
to the real obscenities of hunger, the fierce, repressive 
violence against women and queer subjects, the derealiza-
tion of the living in favor of the economy, slavery and child 
prostitution, immigration and its dead in the state.

In my opinion, the prohibition of abortion in the state is a 
distraction tactic of patriarchal institutions, represented 
by doctors, fathers, priests, lovers, rapists, etc., so as not 
to have to speak of themselves or about the ultraviolent 
context in which Baja California lives on a daily basis. Talk-
ing constantly about women, their bodies, their sexuality, 
and their choices is the best way to continue controlling 
us; it’s a clear way to avoid the enunciation of an autono-
mous discourse about their own issues. As Virginie Des-
pentes states: “Men like to talk about women. That way, 
they don’t have to talk about themselves. How can it be 
explained that in the last thirty years no (traditional) man 
has produced an innovative text on masculinity? When 
will there be a masculine emancipation?”3

As a transfeminist,4 I consider this question of antiabor-
tionism to be essential for a more located analysis of the 
everyday context in Tijuana, an analysis that must take 
into account the weight of conservatism in the state itself, 
as well as the conservatism of San Diego County. Within 
this context, the question arises: can queerness develop in 
a conservative context?

Accordingly, we should remember that the emergence of 
the queer movement in the United States is composed of 
distinct movements in opposition to Reaganism (from the 
1980s to the early 1990s) and to its neoliberal, conserva-
tive project, which sought to disassemble the welfare 
system, endangering sexual and racial minorities both 
economically and existentially. In this way, the rise of the 
queer movement is due to a combination of economic, 
political, and social factors. Of this multiplicity of factors, 
we can highlight two: (1) the emergence of AIDS as an 
illness, stigmatizing people designated as “risk groups,” 
i.e. homosexuals and drug users; (2) the mobilization in 
Southern California of black and Chicana lesbians, who 
rebel against the standard of the white, heterosexual, 
middle-class woman used as a political category by the 
feminist movement. This complex popular movement 
set forth a new model of identity politics, which, as a 
reaction against the normalizing tendency of supposedly 

Tijuana Cuir
Dr. Sayak Valencia Triana



oppositional political movements, resists their definition 
as women, lesbians, or homosexuals in order to vindicate 
themselves as queer subjects (that is, as different or 
strange, minority). This new conceptualization doesn’t 
just include sexual options that are different from the 
heterosexual norm; rather, any person who suffers some 
type of discrimination because of social class, race, culture, 
or sexual identity is identified as queer: in Deleuze and 
Guattari’s terms, the becoming-minorities.

Thus, it’s clear that if the emergence of the queer in 
Tijuana as a movement of dissidence and radical criticism 
hadn’t occurred, it would have had to be invented. This 
is because the current regional and national contexts de-
mand social mobilization and criticism of the apparatuses 
of power and of the technologies of gender, which have 
created a fertile field for the increasing use of spectacular 
violence and have led to its economic profitability, as well 
as an iconization of violent masculinity and the emer-
gence of endriago subjectivity.

In order to be able to discuss the possibility of queerness 
in TJ, I think it is necessary to make visible the complex-
ity of the criminal networks in the Mexican context, and 
its connections with rampant neoliberalism, globalization, 
the narcomachine, the binary construction of gender as 
political performance and the creation of capitalistic sub-
jectivities, recolonized by the economy and represented 
by Mexican criminals and drug traffickers, who within 
the taxonomy of gore capitalism5 receive the name of 
endriago subjects.

We will begin by talking about what we understand as 
masculine gender performance, that is: the acritical obedi-
ence of men to a performance of the gender norms dic-
tated by hegemonic masculinity, which holds as one of its 
most deeply entrenched values economic respectability: 

“indifference to danger, contempt for feminine virtues and 
the affirmation of authority on any level.” 6 That is to say, in 
order to be a legitimate male in the Mexican context, who 
(re)produces and reaffirms his gender identity, he must 
assume and uphold the choreographies (movements, rela-
tional behaviors) constructed by sociocultural hegemony 
for masculinity. This fulfillment of hegemonic, masculinist 
demands is repeated until they become artificially natural-
ized and understood as the essence of masculinity.

However, what is the relationship between this acritical 
representation (performance) of the choreographies of 
masculinity and the Mexican state and the narcomachine? 
The nexus emerges in the following way: the term macho 
is highly implicated in the state construction of Mexican 
identity; after the revolutionary struggles, the use of this 
term expands in Mexico as a sign of national identity. Dur-
ing that period the term machismo was associated with 
the working and peasant classes, since in the incipient 
configuration of the Mexican nation, the macho became a 

superlativization of the concept of man that later would 
become naturalized artificially as a national social heritage 
and would no longer be restricted to the subaltern classes. 
The constructions of gender in the Mexican context are 
intimately related to the construction of the State.

Thus, in light of the contextual situation of contemporary 
Mexico (the unraveling of the social fabric, the breakdown 
of the state and the rise of conservatism), we need to 
make the connections between the state and the criminal 
class visible, since both of them uphold the maintenance 
of a violent masculinity, related to the construction of the 
national. In the present day, this nexus has social, econom-
ic, and political implications, leading to a high number of 
human casualties. This is because of the masculinist logic 
of the challenge and the struggle for power; if maintained, 
this logic will legitimate the criminal class as subjects with 
full rights to carry out violence: this being one of the main 
orders to follow, according to the demands of hegemonic 
masculinity, national machismo, gore capitalism, and 
heteropatriarchy.

In addition to the connection between gender perfor-
mance and the construction of the Mexican state as a 
machista state, we must also add the economic demands 
of contemporary capitalism, which demands all individuals 
be hyperconsumers in order to be considered legitimate 
members of the g-local capitalist structure. In addition, we 
must also consider the colonialism that underlies Mexican 
idiosyncrasy, in which there is a desire to whiten oneself 
through economic empowerment, as well as homophobia: 
a ghost that accompanies hegemonic masculinity. All 
these elements add up to a Molotov cocktail for the con-
struction of capitalistic subjectivities, which in this essay 
we call endriago subjects, in whom we see crystallized all 
the previously mentioned factors.

We take the endriago from medieval literature, specifi-
cally the book Amadís de Gaula.7 This follows Mary Louise 
Pratt’s thesis, which affirms that the contemporary world 
is governed by the return of the monsters.8

The endriago is a literary character, a monster, a cross 
between a man, a hydra, and a dragon. It is characterized 
by its large stature, agility, and beastliness. It is one of the 
enemies that Amadís de Gaula must confront.9 In the book, 
it is described as a being endowed with defensive and 
offensive elements sufficient to provoke fear in any adver-
sary. Its fierceness is so great that the island where it lives 
is described as an uninhabited locale, a kind of earthly hell 
where the only people who can enter are knights whose 
heroism borders on madness; the descriptions of these 
locales resemble those of contemporary border zones.10

We make this analogy with the literary figure of the 
endriago, who is one of the Others, unacceptable and the 
enemy, since its construction was based on a colonial-



ist optic that is still present in many parts of the planet 
considered to be ex-colonies, places which are being 
economically recolonized by the demands of global pro-
duction and hyperconsumption, creating new ultraviolent, 
destructive subjects who make up the rank and file of 
gore capitalism and the narcomachine.

However, apart from the characteristics attributed to this 
literary figure, and shared by the endriago subjects, these 
have another set of characteristics and contexts that we 
will detail now.  The endriago subjects arise out of a spe-
cific context: post-Fordism. This makes clear and traces a 
basic genealogy to explain the connection between pov-
erty and violence, between the birth of endriago subjects 
and gore capitalism.

In the contemporary global context, we find that “petty 
crime, robbery, and scams tend to be justified as easy 
ways to acquire money and to participate in the dominant 
lifestyles with which the media bombards us.”11 With this 
epistemological alteration in the conception of violence, it 
comes to be perceived as a tool for personal self-affirma-
tion, and at the same time as a means of subsistence; this 
turn is especially evident in border zones, Tijuana being a 
key example.

In terms of the identity characteristics of the endriago 
subject, we can mention the fact that said subject is 
anomalous and transgressive, combining a logic of lack 
(poverty, failure, insatisfaction) and a logic of excess, a 
logic of frustration with a logic of heroification, a hate 
drive and a utilitarian strategy. We understand endriago 
subjects as a set of individuals who circumscribe a capi-
talistic subjectivity, filtered through globally precarious 
economic conditions, along with a subjective agency from 
ultraviolent practices that incorporate, in a self-referential, 
delimiting way, “the systems of direct connection between 
the great productive machines, the great machines of so-
cial control and the psychic instances that define percep-
tion of the world,”12 as well as the fulfillment of demands 
of gender prescribed by hegemonic masculinity. The 
everyday context of Tijuana is formed within the previ-
ously mentioned structure in a paradoxical way: on the 
one hand, the endriago subjectivities, the economic trans-
actions and the double standards of the political class; 
on the other hand, Tijuana as a young city that disobeys 
and makes pertinent a critique of this retrograde system, 
which is conservative because it seeks to preserve certain 
values of oppression, discrimination and fear of difference 
and of becoming-minorities, but Tijuana is made up of 
these becomings and of contradictory multitudes.

From my point of view, it is also crucial to analyze what 
we understand by queer. In another article in this same 
book (“Technicolor? Or Just Rainbow Tinted Lenses...), 
Jennifer Donovan and I asked ourselves if it was appro-
priate to label Tijuana as a queer geography. This (self-)

questioning was founded in two motives: (1) We refused 
to impose a hegemonic and ethnocentrist vision on semi-
otics, choreographies, and processes specific to the city 
in order to make them “easily” identifiable; (2) We were 
opposed to treating the term queer as another label in 
the capitalist market, exportable to diverse contexts and 
phenomena, without considering the geopolitical context 
of the city. Both of these concerns can be found in this 
article as well. Nevertheless, once the context of Tijuana 
has been presented briefly, we will move to situate what 
we understand as queer and in what way this term can be 
used to describe certain recreational and micropolitical 
practices in the city.

The term queer is complicated since it cannot be applied 
universally, nor in a totalizing way, although I am con-
scious that said concept was reappropriated and resigni-
fied during the struggles of becoming-minorities in the 
United States during the 1980s and taken up again during 
the 1990s by certain theoretical feminists like Teresa de 
Lauretis, Judith Butler, and Eve Kosofsky Sedgwick who 
built a discursive corpus about those oppositional move-
ments that later would be called Queer Theory.

Nevertheless, the richness of the term exceeds that 
genealogy; in this sense, if we confront the problem of the 
translation of the term into Spanish, the dictionary throws 
us a list of words like the following: “strange, weird, unwell, 
dejected, mad, eccentric, outlandish, bizarre, suspicious, 
mysterious, false”; whereas queerness means something 
like “strangeness, weirdness, ridiculousness.”13 If we dig a 
little deeper, it is said that the term queer is derived from 
the Latin torquere, which means twisted; this meaning at 
the root of the term would create another genealogy, no 
longer attributing the copyright solely to the Anglo-Saxon 
context, which has been the cause of multiple debates 
and rejections of the queer and its applicability in the 
Latin American context.

Beyond the etymological debates (which for me seem to 
be fundamental and justified) and the complexity of the 
translation/transfer of the term to other geopolitics, for 
this essay it is important to say that queer refers above 
all to those who are able to evade interpretative unidi-
rectionality, who are able to be unintelligible at first sight, 
those people outside of the simple models and frames 
of hegemonic representation, which is not very difficult 
to achieve in a g-local world that is presumed to be 

“white” even though the majority of its inhabitants are not 
“white.” Thus the queer would be a massive thing, more 
specifically, of the masses opposed both to the traditional 
political institutions that present themselves as sovereign 
and universally representative, and to the heterocentric, 
sexopolitical epistemologies that still dominate the pro-
duction of politics, economics, science, discourse, gender, 
and somatopolitics.



So then, we understand the queer as a type of choreo-
graphic flow of becoming-minorities; now we still need to 
investigate how this concept can be applied or refer to the 
social, political, cultural, and geographic space of Tijuana. 
With this in mind, we endorse said concept as possible 
in the context of Tijuana in its phonetic, improper/devi-
ant/Hispanicized form: cuir.  We are inspired by the “The 
International Cuir,” which argues: “The variation queer/
cuir [...] registers the geopolitical inflection towards the 
south and from the peripheries, in counterpoint to colonial 
epistemology and Anglo-American historiography.”14

Once these points have been made clear/explicit, we can 
then have a dialogue about the term cuir and the way in 
which this phenomenon, in existence, coexists with the 
three most insidious clichés about the city: Tijuana, labora-
tory of postmodernity, Tijuana, city of passage and Tijuana, 
city of vice. Subsequently, we will analyze whether the city 
can be considered as representative of cuir geography.

Tijuana, Laboratory of Postmodernity

From the mid-1990s through the present decade, much 
has been written about Tijuana; in fact, Tijuana has suf-
fered a kind of overrepresentation and glorification by 
cultural studies and other disciplines, beginning with the 
famous quote by the Argentinian anthropologist Néstor 
García Canclini who said about the city: “[Tijuana is] a 
modern, contradictory cosmopolitan city with a strong 
defintion of itself [...] this city is, along with New York, one 
of the major laboratories of postmodernity.”15 

Even prior to the popularization and exoticization of 
Tijuana as the epitome of postmodernism, the city already 
had attained, in the Mexican social imaginary, a leyenda 
negra (black legend) because of its location on the border. 
It is said that illegality is characteristic of borders, that 
these territories have been created to this end, that that 
is the function they serve within the State. In any case, 
these affirmations do not apport anything at a discursive 
level, since “naturalizing” the conditions of a territory with 
a word like postmodern, to the level of exalting it, places 
us in an acritical and resigned position in regards to the 
potentiality of our actions to redirect that “nature.”

Tijuana, City of Passage

Tijuana is also interpreted as a ciudad de paso (city of 
passage). Nevertheless, we consider it more appropriate 
to read Tijuana as a trans-city since this prefix implies 
a displacement, not just physically but also between 
languages and economic perspectives “opposite the cities 
of California that consider themselves post-peripheral, 
wealthy metropolises.”16 Tijuana appears as a postapoca-
lyptic landscape, an indisputable product of neoliberal-
ism, while simultaneously becoming a key city in the New 

World Order, demonstrating that this New Order is far 
from fulfilling other, noneconomic pacts.

This state of passing through that converts Tijuana into a 
trans-city can be identified in its lack of urban planning, in 
its architecture dotted with emergency constructions, in 
which golf courses coexist with shantytowns; we find the 
widest possible array of constructions, from houses made 
of refuse materials to enormous mansions built in a style 
we could classify as narcoarchitecture.

We must not forget that space affects bodies through 
biopolitics and somatopolitics; in this sense, the emer-
gency architecture of Tijuana could be read as falling 
outside the paradigms of traditional beauty and livability. 
This positions the city and the bodies that live in it within 
social exchanges closer to cuir politics than the discursive 
hegemony; however, these bodies and the city itself play a 
fundamental role in the world order, because of their flex-
ibility and their capacity to adapt to the changes required 
by the conditions of competitiveness and economic and 
existential precarization, brought about by economic 
globalization.

Tijuana, City of Vice

Tijuanas proximity to the globalized world’s most in-
fluential economic and political power means that the 
city, since it is located at a strategic geographic point, 
becomes an ideal zone for the transit of illegal products 
and services that attempt to enter the U.S. market, as it is 
one of the most prosperous consumer markets in history. 
The reading of Tijuana as a city of vice must be inscribed 
and codified in relation to the First World’s demands for 
leisure and consumption. In the case of Tijuana, this rela-
tionship necessitates an analysis of the U.S. market, since 
said market is considered to be the principal consumer of 
services offered by gore capitalism to satisfy its practical 
and recreational necessities.

In this regard, we can reflect on the fact that the sup-
ply of gore services and the management of violence as 
the principal source of income for Tijuana’s economy are 
founded on the fulfillment and also the reappropriation of 
the logics of the U.S. market.

Looking at the three interpretative clichés of the city, 
Tijuana could be considered a capital subjected to the 
New World Order, which shows us a countergeography 
produced by gore capitalism, understanding as counter-
geography what Saskia Sassen affirms in this regard:

I call these circuits counter-geographies of globalization 
because they are: (1) directly or indirectly associated with 
some of the key programs and conditions that are at the 
heart of the global economy, but (2) are circuits not typi-
cally represented or seen as connected to globalization, 



and often actually operate outside and in violation of laws 
and treaties, yet are not exclusively embedded [though 
neither can they be completely separated from this type 
of actions from these circuits] in criminal operations as is 
the case with the illegal drug trade.17

The concept of countergeography of globalization in some 
way refers, like an interpretation of space-city, to the way 
in which becoming-minorities are treated, discriminated 
against and exploited by hegemony. For that reason, we 
can say that Tijuana is cuir insofar as it has a problematic 
relationship with its context and insofar as it is a zone 
that can be considered, like the majority of borders, as 
a national sacrifice zone. We use this term to refer to 
the boundaries between poor countries and powerful 
countries; within these boundary zones, double dynamics 
are established that make these territories a space where 
anything goes, that is to say, they are considered the 
garage of the two countries.

Similarly, these are portal-territories in which undesirable 
and desirable merge, and simultaneously, hybridize these 
characteristics and make the application of a traditional 
axiology hard to conceptualize, creating a kind of escha-
tological rupture because of which they are conceived of 
as self-cannibalizing and sinister. Tijuana is one of these 
backdoor cities, cities that challenge intelligibility, that 
exceed the interpretive frames. Thus the city is directly 
related with the agencies of the queer masses and with 
the necessity to begin to establish a movement of radical, 
transfeminist critique, as well as the need to posit other 
masculinities that reorient the capitalist, homophobic, 
machista and gore structure, which is crystallized in the 
dynamics of the city through extreme violence executed 
by endriago subjects.
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